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 Pendidikan telah menjadi fokus utama bagi organisasi Muhammadiyah di 
Indonesia. Sayangnya, sektor ini belum ditelaah sebagai sebuah Gerakan dakwah 
yang massif. Studi ini mendiskusikan bagaimana dakwah telah 
ditransformasikan dalam bentuk pendidikan. Misi mengajak manusia ke jalan 
Tuhan telah dipraktikkan dengan cara yang soft. Diskusi ini akan terjawab 
melalui uraian sejarah pembaharuan pendidikan Muhammadiyah, menjelaskan 
sejarah pendidikan Muhammadiyah, dan mengungkapkan dakwah dalam 
pembaharuan pendidikan Muhammadiyah. Sumatra Barat telah ditetapkan 
sebagai studi kasus yang dijelaskan menggunakan pendekatan kepustakaan. 
Penelitian ini bersandar pada data skunder melalui penelusuran buku, artikel dan 
web Muhammadiyah. Hasil dari penelitian ini menunjukkan bahwa pertama, 
sejarah pembaharuan pendidikan Muhammadiyah dipicu oleh kondisi umat Islam 
di Indonesia dan pengaruh pemikiran kaum pembaharu dari timur tengah, dan 
Nusantara. Kedua, sejarah pendidikan Muhammadiyah di Sumatera Barat 
diawali dengan berdirinya cabang-cabang organisasi ini di Sumatera Barat. 
Ketiga, pembaharuan pendidikan Muhammadiyah berorientasi pada dakwah, 
dimana kaum marginal, anak yatim dan muallaf menjadi bagian yang tidak dapat 
dipisahkan. 

   

  Abstract  
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 Education has been a significant focus for the Muhammadiyah 
organization in Indonesia. Unfortunately, this sector has yet to be studied 
as a massive da'wah movement. This study discusses how da'wah has 
been transformed into education. The mission of inviting people to God's 
way has been practised gently. This article discusses the history of 
Muhammadiyah education renewal, explaining the history of 
Muhammadiyah education and revealing the renewal of Muhammadiyah 
education. West Sumatra has been designated as a case study explained 
using a literature approach. This research relies on secondary data 
through searching Muhammadiyah books, articles and websites. The 
results of this study indicate: firstly, the history of Muhammadiyah 
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education renewal was triggered by the condition of Muslims in 
Indonesia and the influence of reformers from the Middle East and the 
Nusantara. Secondly, the history of Muhammadiyah education in West 
Sumatra begins with the establishment of executive branches. The third, 
Muhammadiyah is reforming Islamic education in West Sumatra by 
changing traditional education to a modern system. Third, the renewal of 
Muhammadiyah education is oriented towards da'wah, in which the 
marginalized, orphan and converts become inseparable. 

 

INTRODUCTION 

Muhammadiyah is a da'wah movement with an ideology of renewal (Pimpinan Pusat 

Muhammadiyah, 2010; Nashir, 2015; Elhady, 2017; Yusra, 2018; Sumanti et al., 2018; Mutiarin, 

2022). K.H. Ahmad Dahlan (1868-1923), the founder of Muhammadiyah, considered that the 

decline of Muslims in Indonesia was due to belief in mystical, shirk and bid'ah (Arlen & Sinaga, 

2014; Nursalim & Hakimi, 2022; Arlini & Mulyasi, 2022). The interrelatedness of the problem is 

solved in an Islamic way through education that contains Islamic explanations. 

Education has received Muhammadiyah's attention since its inception (Rachmawati, 2019) 

and continues to experience development so that it has a significant influence in Indonesia (Rajiah 

Rusyd, 2016). Currently, around 3,334 educational institutions are under Muhammadiyah, from 

elementary to Middle Schools (Majelis Dikdasmen PP Muhammadiyah, 2022). In tertiary 

institutions, it has reached 172 (Muhammadiyah, 2022b). This data shows that Muhammadiyah 

is the organization that plays the most role in advancing education in Indonesia. At the beginning 

of its establishment, it was known that Muhammadiyah's education was oriented towards 

improving religious understanding. However, during the adjustment period to Indonesian 

conditions, Muhammadiyah shifted the focus of education to a pluralist form. This can be seen 

from the distribution that has reached Papua on the eastern tip of Indonesia (Wekke, 2019). 

One area received Muhammadiyah education's influence was West Sumatra. This area is 

known as one of Indonesia's centres for advancing Islamic education (Furqan, 2019). 

Unfortunately, past studies have yet to show how Muhammadiyah plays a vital role in West 

Sumatra. Pahadal big names like Hamka or Syekh Abdul Karim Amrullah carried out educational 

reforms at the Iron Bridge Surau (Sarwan et al., 2020). Hamka first studied Muhammadiyah in 

Java, then spread it in West Sumatra (Hamka, 1982; Rohman & Mulyati, 2019; Hasanah et al., 

2021). 

The educational model offered by Muhammadiyah for West Sumatra is very close to Islam. 

So that the Minangkabau people can receive it well and spread it quickly. So it is exciting and 
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important to discuss the relationship between educational progress in West Sumatra and 

Muhammadiyah. This passage needs to be addressed in the earlier literature. 

 

METHOD 

This research uses a library research method with a historical approach (Hamzah, 2020). 

The primary research data were obtained from secondary sources: books, scientific articles, 

and websites. Researchers have read various sources of articles to answer research questions. 

The website is considered to strengthen research data: muhammadiyah.or.id, elementary 

school of education Muhammadiyah.org, and umsb.ac.id. The data that has been collected is 

processed manually using office tools. Research data analysis was carried out using text and 

discourse analysis. Using an interpretive da'wah paradigm, researchers interact with the 

thoughts in the text accurately and thoroughly (Hamzah, 2020) using an interpretive da'wah 

paradigm (Syam, 2020). 

 

FINDINGS AND DISCUSSION 

Renewel of Muhammadiyah Education 

Muhammadiyah was founded by K.H Ahmad Dahlan on November 18, 1912 (Pimpinan 

Pusat Muhammadiyah, 2010; Nashir, 2015). Zar (2000) suggests that the presence of 

Muhammadiyah at the beginning of the 20th century was 

“Taklid which has become the culture of Islamic society; aqidah mixed with mystical and 
shirk; worship mixed with heresy; the stupidity of Muslims; outdated education system; 
feelings of inferiority compared to other people; unstructured preaching; weak Muslim 
unity and horizontal worship; poverty of Muslims; Dutch colonial political discrimination 
against Muslims; and Christianization supported by the politics of Dutch colonialism.” 
 

The various problems raised by Zar (2000) show the complexity of the problems Muslims 

face. The complexity of the problem not only arises from internal but also external. In another 

explanation (Noer, 1978; Arlen & Sinaga, 2014; Nashir, 2015; Shabir & Susilo, 2018), researchers 

found that the presence of Muhammadiyah was a form of internalizing Ahmad Dahlan's 

thoughts which Middle Eastern thinkers influenced: Syekh Jamaluddin Al-Afghani (1838 -1897), 

Sheikh Muhammad Abduh (1849-1905), Sheikh Rashid Ridha (1865-1935). 

The question that arises then is how the thoughts of the three Islamic figures are connected 

to Dahlan. It is known that accessing reading materials or hearing direct information from outside 

Indonesia is challenging. Hamka believes that a few Indonesian scholars in the early 1900s went 

to Mecca not only to perform the pilgrimage. Nevertheless, it also increases knowledge about 

Islam (Hamka, 1982). Also, from Saudi Arabia, Dahlan could read Renewal Islamic thought 
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through the magazines Al-Manar (1898-1935) and al-Urwatul Wutsqo (1884). Dahlan is believed 

to have read the magazine and is known to be an agent for smuggling the magazine to Indonesia 

(Muhammadiyah, 2022a). 

In addition to the magazines al-Urwatul Wutsqo and Al-Manar influencing Dahlan's 

thoughts on the movement for Islamic renewal through education, Kaum Muda magazines, 

namely Al-Imam (1906-1908) and Al-Munir (1911-1915) are believed also to have had the same 

contribution. Sarwan (2019) identified that Dahlan's friends in Indonesia published the two 

magazines. It can be seen that the magazines al-Urwatul Wutsqo in France, Al-Manar in Egypt, 

Al-Imam in Singapore and Al-Munir in Padang have a genealogical relationship as a medium for 

reformists (Sarwan, 2012; Sarwan, 2013). 

When the Dutch occupied Indonesia, Dahlan's reforms appeared in various educational 

institutions belonging to Muhammadiyah. Priyono (2022) explained Muhammadiyah made a 

breakthrough by combining two separate curricula in an educational institution. 

Muhammadiyah includes general knowledge of religious and Islamic and Muhammadiyah 

subjects in public schools (Sumanti et al., 2018). Indigenous schools were managed traditionally, 

while Muhammadiyah modernized education management (Zar, 2000). Related to this, Djamal 

(2002) said that Muhammadiyah was established to spread the ideas of Islamic modernism, 

although the ideas of Muhammadiyah reform are still considered typical. 

Since the beginning, Muhammadiyah's renewal in education has been connected with 

da'wah. This can be seen from the charter of Muhammadiyah's household, which states, 

"Muhammadiyah is an Islamic movement, amar ma'ruf nahi munkar and tajdid, sourced from the 

al-Qur'an and as-Sunnah" (Pimpinan Pusat Muhammadiyah, 2010). Many researchers agree that 

Muhammadiyah is an institution that focuses on the Islamic da'wah movement with an ideology 

of renewal (Anwar, 2015; Elhady, 2017; Yusra, 2018; Wardiyanto et al., 2020; Mutiarin et al., 2022). 

The History of Muhammadiyah Education in West Sumatra 

In the beginning, Muhammadiyah only existed in Java. Along with the times and sound 

access, Muhammadiyah is spread in various regions, one of which is West Sumatra (Rohman & 

Mulyati, 2019). In 1925 Abdul Karim Amrullah brought Muhammadiyah to Sungai Batang, 

Maninjau, West Sumatra. Amrullah changed the name of his community from "Sendi Aman Tiang 

Selamat" to become the first Muhammadiyah branch on the island of Sumatra (Hamka, 1974b). 

It was from the Batang River that Muhammadiyah expanded to several areas in West 

Sumatra (Republika, 2009; Hamka, 1982). Marjohan (2004) and Rohman and Mulyati (2019) 

describe the expansion of Muhammadiyah in West Sumatra from the Batang Maninjau River 

Branch to Padang Panjang (1926), then to Simabur Batusangkar (1927), Bukittinggi (1928), Padang 
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(1928), Kuraitaji- Pariaman (1929), Lintau Buo-Batusangkar (1932), Kubang-Suliki (1932), 

Payakumbuh (1932), Rao-Pasaman (1932), Difficult Air-Solok (1932), Koto Tangah-Padang Luar 

(1935), Matur -Religion (1936), Kubang Solok (1937), Talu-Pasaman Barat (1937), and Limo Kaum-

Batu Sangkar (1937). In this initial phase, it can be seen that Muhammadiyah has spread in almost 

all areas of West Sumatra. 

Muhammadiyah developed throughout West Sumatra in 4 (four) phases: 1) the first phase 

between 1925-1937; 2) the second phase between 1940-1950; 3) the third phase between 1950-1966; 

and 4) the fourth phase between 1966-1988 (Marjohan, 2004). In the next phase, these 

Muhammadiyah branches have been promoted to regional-level organizations, and each region 

has branches, and each branch has Muhammadiyah branches. Each branch of Muhammadiyah 

must have recitation activities, and each branch of Muhammadiyah is required to have an 

educational institution (Pimpinan Pusat Muhammadiyah, 2001). 

Table 1. Number of Students in 2017-2022 

Sn School Level Total Students 

1 Elementary school 1.650  
2 Madrasah Ibtidaiyyah 485  
3 Madrasah Tsanawiyah 4.750  
4 Junior High School 1.628  
5 Madrasah Aliyah 1.169  
6 Senior High School 1.067  
7 Vocational High School 2.135  
8 Pondok Pesantren 300  

 Total 13.186  

         Source: Dikdasmen PWM Sumbar, 2022 
 

Currently, Muhammadiyah educational institutions have spread across West Sumatra, 

starting from the level of education for early childhood, from elementary school to university. 

The following is data on Muhammadiyah's educational efforts in West Sumatra, as shown below 

(Efendi, 2022b): 

“Muhammadiyah Elementary Schools and Madrasah Ibtidaiyah total 33 schools; Madrasah 
Tsanawiyah of Muhammadiyah with 44 schools, and Junior High Schools with 16 schools; 
Madrasah Aliyah of Muhammadiyah with 14 schools; 12 schools for senior high schools; 5 
Vocational High Schools and 6 Islamic Boarding Schools and one Muhammadiyah 
University with 11 faculties and one postgraduate in West Sumatra Province." 
 

Judging from the Muhammadiyah education data above, it can be added that 

Muhammadiyah schools in West Sumatra from Elementary Level (SD/MI), Junior High Level 

(MTs/SMP), Upper Middle Level (MAM/SMAM/SMKM/Pondok Islamic Boarding Schools) 

total 130 educational institutions elementary and secondary as well as one tertiary institution. 

The data on the number of active students is presented in table 1. 
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Da’wah in Muhammadiyah Education 

Evidence of the progress of Islamic education under the Muhammadiyah organization is 

the spread of schools in West Sumatra. Before Muhammadiyah, Islamic education was still 

traditional and far behind Dutch education, which was managed modern (Hasnida, 2017). The 

backwardness can be seen from the facilities, teaching materials, curriculum, methods, media, 

organization and teacher and student qualifications (Sarwan, 2015). The learning method uses 

lectures where the teacher reads the subject matter, and students listen (Ramayulis, 2011). This 

followed Hamka's learning experience when he did not use tables and chairs. Schools do not have 

blackboards and notebooks (Hamka, 1974a). Kharles and Nazmi (2015) explain that the renewal 

of traditional education in West Sumatra at the beginning of the 20th century A.D. changed the 

lesson system from halaqah to a system of chairs and tables. 

Muhammadiyah began the modernization of education in West Sumatra by establishing 

HIS Met de Quran on July 1, 1927, led by Parwoto Adiwijoyo. A few years later, in 1931, to be 

precise, following the establishment of a school for cadres of leaders called the Tabligh School led 

by Hamka (Sarwan, 2015). Muhammadiyah also founded Frobelschool or Aisyiyah Bustanul 

Athfal Children's Park in 1939. This school was established to compete with Frobelschool, 

founded by the Catholic church (Rohanah, 2001). 

Education for Muhammadiyah is a charity business. Therefore, Muhammadiyah's 

educational orientation is not materialism but theological or da'wah orientation. The orientation 

to da'wah can be seen in the many poor people, orphans and converts who are accommodated in 

Muhammadiyah schools. The inability of students to pay school fees is the reason for the 

emergence of the free school policy. Muhammadiyah administrators make this problem a da'wah 

work. Donors are sought to support school implementation (Upik, 2022). When Muhammadiyah 

is business oriented and not preaching, the issue of educating marginal children will be neglected. 

Muhammadiyah, through education, must be connected to its primary purpose as a Da'wah 

movement. The reforms carried out by Muhammadiyah in education are under this 

organization's ideology as the tajdid movement or modernization (Sumanti et al., 2018; Yusra, 

2018; Palahuddin, 2018). As a tajdid movement, Muhammadiyah reform is not westernized but is 

based on the Qur'an and Sunnah (Anwar, 2015). 

Another form of da'wah born from Muhammadiyah education in West Sumatra was saving 

the faith of the Islamic generation from Christianization. If Christianization could tear down only 

areas where people are strong in culture and religion, then other regions would be easier to 

Christianize. Suprapto said that Muhammadiyah is a missionary movement that blocks 

Christianization (Suparto, 2009). Muhammadiyah's efforts to save the faith of the Islamic 

https://ejournal.iainbengkulu.ac.id/index.php/syiar


JURNAL ILMIAH SYIAR 
Departement of  Dakwah, UIN Fatmawati Sukarno Bengkulu     
https://ejournal.iainbengkulu.ac.id/index.php/syiar             Vol. 22, No. 02, July–December 2022; pp. 181-191 

 
 

[187] 

 

generation in West Sumatra from Christianization through education is proof that 

Muhammadiyah is not merely an educational organization but a da'wah organization. Suparto 

(2009) said that initially, Muhammadiyah had a religious character, then shifted to touch worldly 

aspects (Suparto, 2009). This does not mean that this institution is 'apostate', but that 

Muhammadiyah's da'wah strategy has changed in line with the changing circumstances of the 

era. 

Dakwah is an invitation to follow Islamic teachings, while Islamic teachings that must be 

followed concern all aspects of human life. Thus, da'wah does not only concern matters of faith 

and worship because any positive field of human life becomes the area of da'wah (Mubasyaroh, 

2016), including the fields of education and teaching (Bala, 2015; Arifuddin, 2016; Mubasyaroh, 

2016;). In the end, Muhammadiyah is a da'wah movement characterized by amar ma'ruf nahi 

munkar and tajdid. Educational renewal carried out by Muhammadiyah is a form of da'wah 

through actual charity (da'wah bil hal). 

 

CONCLUSION 

This article has described the role of Muhammadiyah in efforts to present and improve 

the Islamic education system in Indonesia. This central role is read as a da'wah movement both 

in terms of bil hal (deeds), bil lisan (speech), and bil qalam (writing). The renewal of 

Muhammadiyah education was triggered by Indonesian Muslims' religious condition, which 

was not in accordance with the Qur'an and Sunnah. K.H Ahmad Dahlan and Muhammadiyah 

were present to improve this condition. Dahlan's educational background was good because 

he was influenced by reformers from the Middle East and Mecca, helping to materialize the 

settlement of blind, mystical and heresy cases of taklid. Dahlan's efforts spread throughout 

Indonesia, especially in West Sumatra. Hamka manifested the ideology of Muhammadiyah in 

West Sumatra, and the establishment of an educational charity followed its spread. 

Muhammadiyah ideologically and practically participates in the process of educational 

renewal in West Sumatra from traditional education to a modern system. 
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